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Stunning Animals (rendering them unconscious) 

before slaughter is a religious duty. 
A view through the heart of the Qur’an and the grace of the 

Sunnah. The command to show mercy. 

The Qur’an makes humans trustees on earth; while protecting 

that trust, the most becoming attitudes are excellence (ihsân) 

and mercy. An animal is not a mere “thing” for us; it is a 

creation of God, a community in itself (An‘âm 6:38). Every 

time we touch its life we stand before God. For this reason 

the Messenger said: “Surely God has enjoined excellence 

(doing things well) in all matters. When you kill, kill well; 

when you slaughter, slaughter well. Sharpen your knife and 

calm the animal.” 

This hadith lifts slaughter from a mere mechanical act into 

the realm of moral worship: it announces, 1,400 years ago, 

the coming and legitimacy of slaughter methods that 

minimize pain and fear and that allow blood to flow healthily 

— namely, slaughter after rendering the animal insensible. 



 

If we examine the matter from any angle, Islam’s refined 

mercy toward animals and humans alike becomes clear. 

1 — The Merciful Message of “Maytah” and “Illâ 
ma zakkaytum” dispels doubts 

The reason some in the Islamic world reject stunning is the 

fear: If an animal becomes dead after stunning and before 

slaughter, would it be considered carrion (maytah) and 

therefore unlawful? The Qur’an and the hadiths remove this 

doubt with a compassionate explanation. When we read the 

meaning of the Qur’anic text-centered, linguistic and logical 

way, there is no room for this suspicion. 

Al-Ma’idah 5:3 — After declaring forbidden (haram) the 

flesh of animals that die of themselves without any external 

cause (Meyte - carrion), the flesh of swine, blood (that has 

flowed from the body), and that which is slaughtered in the 

name of anyone other than Allah, the verse then adds to this 

list animals that die by strangling, by a violent blow, by a fall, 

by being gored, or by being torn apart by a predator. It first 

declares these as forbidden, but then immediately opens the 

door of mercy by saying, to how exceptions to these 

prohibitions may be made.  “illa ma zakkaytum …except 

what you have (to complete the slaughter cleanly and on 

time).” This illâ is a merciful exception to the prohibition. 

• Maytah (carrion) = an animal that died without human 

intervention, with its blood still inside. 



 

• Tezkiyah (purification by slaughter - the gateway 

through which the forbidden becomes lawful.) = if you 

reach the animal in time and complete the slaughter (drain the 

blood, finish the cutting) so that the food remains safe, the 

ruling of unlawfulness is removed. 

Classical exegetes (e.g., Tabari, Qurtubi, Razi, Ibn Kathir) 

converge on these points: 

• The prohibition of maytah is not ritualistic hair-splitting 

but based on public-health reasoning: meat spoils if blood 

remains inside for long. 

• The phrase “illâ ma zekkaytum” is a door of mercy that 

converts animals that died as listed into lawful food if they 

are properly on time slaughtered. 

• The exception is a relief from prohibition (Tabari). 

• The mercy is pragmatic: it prevents waste when an 

animal dies after Jumping off the mountain or accidentally so 

it is not squandered. 

• It is also a moral warning given 1400 years ago to those 

who profit from animal suffering and, today, to those who 

ban stunning while earning from ritualistic readings — the 

hadiths already warned against such cruelty. 

Here the Creator’s mercy to the trustee is: if the meat is not 

spoiled, the principle is to avoid waste; tezkiyah is the 

prescribed method to reach that aim. 



 

2 - The logic behind early jurists’ “requirement of 
vitality” 

Hanafi, Maliki, Shafi‘i, Hanbali and Ja‘fari authorities linked 

the search for signs of life to a single legal concern: blood 

flow for food safety. The reasoning runs as follows: 

• The purpose of seeking life-signs is to ensure 

circulation so that blood can flow out and the meat remain 

clean and wholesome. → If an animal has already died, do 

not bring it to slaughter →  if the animal is alive and healthy, 

use the available means to slaughter it. → The requirement is 

not about limiting slaughter to a blade for ritual’s sake, but 

about technologies and instruments available at the time. The 

Prophet was asked what to do if there is no knife; his answers 

show that other instruments are permissible. Those hadiths 

are a civil and moral caution against shrill fatwas that close 

the door to new technologies and make life harder rather than 

easier. 

• The core rationale: if there is life, there is circulation; if 

there is circulation, blood will flow out; thus the ruling of 

maytah does not apply. 

Works like al-Mabsut (Sarraj), Bada‘i‘ (Kasani), al-Majmu‘ 

(An-Nawawi), and al-Mughni (Ibn Qudama) state a common 

view: “We seek the sign of life in order to achieve blood-

flow; the purpose is that tezkiyah (completion of the 

slaughter) take place and the meat be wholesome.” 



 

The early approach did not intend a dogma that “the animal 

must be visibly gasping” or that “only a knife counts”; the 

aim was always the purity and wholesomeness of the meat 

and the method of mercy. 

3 - Modern stunning and tezkiyah: stunning as 
part of slaughter 

Today, stunning is an added practice of ihsân (doing it 

beautifully) to reduce the animal’s pain and fear. If we see 

stunning as one link in the chain of tezkiyah: 

• After stunning, slaughter is performed and blood flows 

→ tezkiyah is completed → lawful (halal). 

• If death occurs during stunning, that death is not a 

spontaneous one; it occurs through human intervention within 

the slaughter process and within seconds. If the throat is cut 

promptly and blood is drained, according to the principle 

“illâ ma zekkaytum” (Mâ’idah 5:3) the maytah ruling is 

removed. 

• Therefore stunning does not obstruct tezkiyah; on the 

contrary, it preserves mercy, prevents people from saying “I 

caused pain to the animal,” and eases the conscience — it 

makes slaughter more humane (loss of consciousness before 

the cut; calming the animal as the hadith recommends; pain 

removed; better worker safety; more effective bleeding). 

• Stunning as tezkiyah is an ethical intermediate stage: 

slaughter without frightening or causing suffering to the 

animal — is a method befitting the trustee of life, ensuring 

that one does not consume the creature along with its pain. 



 

• An important moral point: in practice animals rarely die 

from modern stunning - the rate is well below one percent. 

The fear-mongers who sell certifying absolutes overstate this. 

Islamic jurisprudence also uses the principle that the ruling 

follows the majority (al-hukmu bi'l-akthar). If only one 

percent die, the legal decision is to follow the majority. 

• Stunning is part of mercy and of fulfilling the Prophet’s 

footsteps that forbid giving the animal unnecessary pain. 

• Nowhere in the original Arabic Qur’anic text is there an 

instruction that the animal must be reached while fully alive 

in the sense added by some translations as an interpreter’s 

parenthesis. That parenthetical explanatory insertion made 

sense when stunning did not exist; today that insertion sows 

doubt and births cruelty to animals. 

• If we misunderstand the merciful illâ exception (for 

accidentally dead animals) and then add to the text a clause 

not present in the verse (like “you must reach it before its 

soul leaves – wiggles, wags its tail”), we impoverish human 

mercy and block kindness to animals. Let me give an 

analogy: "It is forbidden to pass through a red traffic light, 

but only an ambulance can pass," is like saying that an 

ambulance can pass, but only if the traffic light hasn't turned 

completely red and there's still a green light flutters.”; such 

inconsistent add-ons are not Qur’anic. Because the exception 

in the verse already means “you may act outside the rule” and 

if the animal is still alive one does not need that exception. 

That is why Hanafi jurisprudents say: if an animal is 

motionless due to fainting and does not show a sign of life, it 

is slaughtered and if blood flows it is lawful. Even the 

common view across schools is: if the animal was alive at the 

moment of slaughter, the meat is permissible even if blood 

does not flow afterward. 



 

• As we see from all angles, there is no obstacle to 

stunning-based slaughter: all juristic conditions are met. 

4 — The grace of the Sunnah: reducing suffering 
is worship 

The Messenger said: 

“Do not sharpen your knife in front of the animal; do not 

frighten it.” 

• “Prevent cruelty to any soul; mercy is God’s most 

beloved attribute.” 

• “God shows mercy to those who are merciful.” 

• He forbade doubling the death pain of an animal — 

forbidding tying it up and making it wait on the ground in 

fear before slaughter, before all the preparations for cutting 

are completed, such as sharpening the knife. Another 

reflection of the elegance of the Sunnah. 

The Prophet’s efforts to remove pain in his time are a moral 

chiding to those today who claim “animals feel nothing 

during slaughter” — the hadiths point us to attempting to 

remove pain entirely.  

In a hadith where non-Muslim neighbors brought meat to the 

Prophet and it was unknown whether they pronounced God’s 

name, people asked what to do. The merciful and practical 

reply had already solved today’s debates 1,400 years ago: 



 

“You say the Basmala and eat with benefit” — religion is not 

made difficult but made easy. 

These hadiths reject a rigid insistence that ritual slaughter 

must always be by blade as a formal rite and instead point to 

concern over whether the meat is wholesome. Techniques 

that reduce suffering like modern stunning are a matter of 

ethics and moral form, not mere formality. 

5 — Comparison: Schools, exegesis, and modern 
practice 

• Maytah: (carrion) = an animal that died without 

human intervention - spontaneous death → blood remains 

inside → meat spoils → unhealthy → HARAM. 

• “Illâ ma zekkaytum”: timely tezkiyah → exception 

from prohibition; if an animal dies but you perform tezkiyah, 

it becomes lawful. If an animal dies during stunning, that is 

not spontaneous death but part of the human-controlled 

slaughter sequence; when you cut quickly and allow blood 

flow, the meat is healthy and the maytah ruling is lifted → 

HALAL. 

• The legal defect (ʿillah) behind the “vitality 

condition” is: blood flow → meat’s wholesomeness.  

• Tezkiyah is the same ʿillah: completion of slaughter → 

draining blood → preserving the meat as tayyib (good) → 

preventing waste → a method of exception from the 

prohibition. 

• Stunning is an ethical intermediate stage that facilitates 

tezkiyah. 



 

• Ihsân / Mercy → doing the slaughter in the best way is 

a moral standard → cruelty is forbidden → mercy is primary 

→ stunning is the technical expression of ihsân: reduce pain, 

do not increase fear, do not eat the animal with its suffering 

preserved, respect the trust. 

• Practical conclusion: because stunning-based slaughter 

ensures blood flow and thus that a shar‘î slaughter has been 

performed, it is HALAL. 

6 — Implementation principles — Mercy 
protocol 

• Calm the animal; reduce visual and auditory stress in 

the abattoir (do not separate animals from the same farm in 

holding pens; lead them calmly; avoid shouting and noise; 

provide water and feed; create pathways suited to them; do 

not drive them to slaughter with beating, tail-twisting, or 

electric prod abuse). If you make the pathway animal-

friendly, they will go willingly to the slaughter area. 

• Stunning calibration: render unconscious quickly, 

without pain, with an appropriate mechanism.  

• Do not stun an animal you intend not to slaughter. It is 

not a toy. 

• Do not enter practices alien to mercy such as: “we’ll 

stun and then decide to spare it,” or “death began with 

stunning” in some dogmatic way that violates mercy and 

Islamic norms — such practices harm both animal and 

people. 



 

• After stunning, cut quickly and drain blood to cause 

death by bleeding. Otherwise the animal may regain 

consciousness and create danger. 

• Knife quality & technique: wide, long, sharp, single-

slice cut that severs both carotids; rapid blood flow. 

• Do not try a blow to the nape of the neck that leaves the 

animal paralyzed and suffering outside mercy rules — stop 

those who do. 

• Slaughter must follow stunning within seconds — no 

unnecessary waiting. 

• Trained team: the hadith of ihsân must become an 

operational standard; all staff must have sensitivity training. 

• Monitoring & records: track consciousness indicators 

(eye reflexes, etc.) and keep forms.  

If possible, avoid mushroom-headed captive bolt pistols that 

are inconsistent with the ihsân protocol: they may fracture the 

skull and often fail to render the animal insensible; a second 

shot then becomes ineffective because the bone is broken, 

which leads to prolonged suffering until the animal dies 

during bleeding.  

• Prefer penetrating captive bolt devices that comply with 

the mercy protocol: they are highly effective — 

unconsciousness in ~2 milliseconds — the animal does not 

have time to perceive the pain. 

• Even if you live in a village, do not slaughter without 

access to proper stunning equipment: conscience and the 

mercy protocol demand equipment when the means are 

available. 



 

 

Conclusion 

When the Qur’an’s mercy, the Sunnah’s excellence, and the 

juristic, cause-centered reasoning of fiqh are combined, the 

picture is clear: 

• Stunning is a technical form of ihsân that raises the 

moral standard of slaughter; it is a modern link in the chain of 

tezkiyah. 

• The core of the maytah prohibition is health and mercy. 

• “Illâ ma zekkaytum” prevents waste in those deaths 

listed in the verse and grants them a chance at lawfulness 

through timely tezkiyah. 

• Prompt cutting ensures blood flow, preserves 

permissibility, and expands mercy. 

• The Qur’an and hadith resolve worries about “did the 

animal die during stunning?” within a merciful framework. 

• Of course, when meat is healthy, classical slaughter is 

lawful. Once a method of slaughter that does not cause pain 

to the animal is found, it does not comply with the protocol of 

ihsan. Why not use modern techniques that help us fulfill the 

Prophet’s demand for ihsân even better? 

• Field experience shows that stunning increases animal 

welfare, improves meat quality (tayyib), and extends shelf 

life. Isn’t it remarkable that religious precepts and scientific 

findings point in the same direction?  

• If Turkish religious scholars and academics in Türkiye 

support this, they will be among the first worldwide to unite 



 

theology and science in practice - theology and science 

together, and a chapter in history written for Türkiye. 

“Neither their meat nor their blood reaches God; what 

reaches Him is your piety.” (Hajj 22:37) 

This verse whispers: a merciful method and moral conduct 

are the language of piety. Abandoning cruelty to animals is 

respecting God’s trust. 

We have seen, lived and tested these methods. Believing in 

what we do, we apply stunning-slaughter and do not allow 

our animals to suffer in the killing. 

 

 


